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Hazafias nevelés és egyetemes erkolcs

A nemzeti Ontudat és a hazafias nevelés — az erkolesi neveléssel egyiitt —
kittintetett helyen, a fejlesztési teriiletek és nevelési célok soraban szerepelnek
az iskolai nevel6-oktat6 munkat tartalmilag szabalyozé Nemzeti
alaptantervben. ,,A tanuldk ismerjék meg nemzeti, népi kultarank értékeit,
hagyomanyait. Tanulmanyozzak a jeles magyar torténelmi személyiségek,
tudosok, feltalalok, mavészek, {rok, koltok, sportolok munkassagat. Sajatitsak
el azokat az ismereteket, gyakoroljak azokat az egyéni és kozosségl
tevékenységeket, amelyek megalapozzak az otthon, a lakéhely, a szil6fold, a
haza és népei megismerését, megbecsilését. Alakuljon ki bennik a
kozosséghez tartozas, a hazaszeretet érzése, és az a felismerés, hogy sziikség
esetén Magyarorszag védelme minden allampolgar kotelessége. Eurdpa a
magyarsag tagabb hazija, ezért magyarsagtudatukat megérizve ismerjék meg
torténelmét, sokszinG kultarajat. Tajékozodjanak az egyetemes emberi
civilizacié kiemelked6 eredményeirdl, nehézségeir6l és az ezeket kezel6
nemzetkozi egytittmikodési formakrol.”

Milyen korszerd lehetéségek kindlkoznak gimnaziumi etikadrakon e nevelési
cél megvaldsitasahoz? A kérdést abbdl az elméleti kiindulopontbdl jarom
koril el6éadasomban, hogy onmegértésiink még a globalizacié koraban is
hianyos marad, ha nem vessziik figyelembe nemzeti hovatartozasunkat, és
nem forditunk kell6 gondot nemzeti identitisunk felfedezésére. A
kozosségelvi politikai filozofia szemszogébdl vizsgalom meg a Nemzeti
alaptantervbol kiemelt részlet kulcsfogalmait, mint nemzeti hagyomany,
kozosségl  tevékenység, szul6fold, kozosséghez tartozas, hazaszeretet,
magyarsagtudat. Az elméleti megfontolasok mellett a kérdés gyakorlati oldalat
is igyekszem megvilagitani — hasznalhaté moddszerek, foglalkozastervek és
digitalis anyagok segitségével.

Ethical universalism in the Jewish tradition

The lecture will explore the universalist tendencies in Jewish philosophical and
legal sources. The mainstream of the Jewish tradition supposes the existence
of universal moral norms that bind Jews and non-Jews alike. On the other
hand, there is a remarkable disagreement concerning the possible source of
these norms, whether their origin is in the Divine command or in a natural law
morality. My paper will elaborate on the representatives of both
interpretations.

A Principle Or a Value?

The question whether morality is universal is often understood whether there
are rules and principles that apply to everybody equally. The Oxford
philosopher Derek Parfit” magnum opus, On What Matters, that was published
three years ago, concludes that Kantian deontology, rule utilitarianism and
contractualism of the Thomas Scanlon-type can be integrated and such a
Grand Theory of ethics is possible. His method is to test his suggested master
principle in different situations and refine it where and when necessary. This
implies that there always can be cases where the principle proves inapplicable
because it cannot meet a moral requirement that we want to see met.
However, what requirements can we have beyond the one that there be such a
general principle? This is the question I raise. Those well-versed in the history
of moral philosophy may immediately think of Aristotle and argue that the
morally right life is itself but a means to achieve eudaimonia, the good life. I
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won’t offer yet another interpretation of Aristotle and shall contain myself to
analysing the basic idea which is that principles of ethics do not, in
themselves, make us good, although being or becoming good is morally
desirable. I wish to show that to achieve this we need various qualities of the
good, that is, we need values. Moreover, it is much easier to realise and
recognise the factual universality of values than the universality of the validity
of any principle.

Under the rainbow over the greed

Overhumanization is one of the most proper global cultural notions of the
present world in which the four elementary relationships of human being has
come out of balance. Among the human relationships to itself, to other
persons, to the non-human world and with God the third one has recently
gained an important relevance in the global arena. In my presentation I
suggest to appreciate Aldo Leopold's intention expressed in his Land ethics
and to make it a solid point of developing further theological and moral views
on just human relationships to the whole of the Creation.

Etikai szkepticizmus és az evoliciés magyarazatok

Eléadasom els6é felében amellett érvelnék, hogy ha elfogadjuk azokat az
elméleteket, amelyek az alapveté etikai intuicidinkat evolucionalisan
magyarazzak, akkor az alabbi harom allitas kozul valamelyiket fel kell adnunk:
1. Tudhatjuk, hogy alapvet§ etikai intuicitink igazak/hamisak.

2. A helytall6 etikai allitasokkal/felszolitisok megkertlhetetlen autoritassal
birnak, univerzalisak és kategorikusak.

3. Az evolici6 haladasa semmilyen értelemben nem teleologikus.

Az el6adas masodik felében két 1épésben megmutatnam, hogy még ha a fenti
tézis megallja a helyét, é elfogadjuk az alapvet6 moralis intuicidk evolicios
eredetét, akkor sem kell tagadnunk a moralis igazsagok kategorikussagat
(Williams 1981) vagy létezését (Mackie 1977). Sét, ellentétben Richard Joyce
érvelésével, az evoliciés magyarazatok elfogadasa moralis szkepticizmushoz
sem kell hogy vezessen (Joyce 20006). Egyrészt az evolucié teleologikussaganak
feltételezése kozel sem olyan abszurd, mint azt sokan gondoljak, amennyiben
ezt nem az evolucioval kapcsolatos elméleti problémakra alapozzak (mint
példaul a kreacionizmus). Mastrészt pedig korantsem annyira egyértelmd, hogy
amennyiben nincs tudasunk alapvetd etikai intuicidink igazsagértékérdl, akkor
a szkepticizmust kellene elfogadnunk, hiszen a morélis szkepticizmus tézise
szerint éppen ez az, amit nem Zudbatunk. Ha ezt a két ellenérvet kombinaljuk, s
még néhany evidensnek latszo kitétellel kiegészitjiik, akkor érvelésem szerint
még azt a szerényebb allitist sem lehet fenntartani, hogy a moralis
szkepticizmus a tények ismeretében ésszeriibb volna, mint moralitas alapelveibe
vetett bizalom.

A fogyatékossag ¢és a fogyatékkal ¢l6k megitélése az abrahami
vallasokban

El6adasomban azokat az elméleti és gyakorlati vezérelveket szeretném
bemutatni 6sszehasonlité modszerrel, melyek a zsidosag, a kereszténység és az
iszlam kultartorténete soran mindvégig fellelheté alapgondolatokként voltak
jelen a vallasi tanitasokban. Megadtak az emberek egymas iranti viselkedési
mintait, valamint az erkolesi értékek és mértékek gyakorlati kovetelményeit,
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melyek a vallasfilozofiai tanitisok mentén alapvetd, istenitéleti normakka
valtak az évezredek soran.

A fogyatékossag torténete, a ,,Disability History” csak az elmult években
valhatott 6nall6 diszciplinava, melyet mar eddig is tébben, tobbféle
szempontbdl vizsgaltak, de ala volt rendelve mas tudomanyteriiletek
nézépontjainak és érdekeinek. A fogyatékossagtorténet vizsgalatinak sokféle
lehet6sége azt eredményezte, hogy napjainkra az egyes szakmai részletei
szamos tudomanyagban fellelhetévé valtak, de még csak elenyész6 szamu
Osszegz6 szakirodalmi munka sziletett.

Doktori disszertaiciomban a fogyatékossagtorténetet (Disability History) jarom
korbe sajat tudomanyteriletem, a vallastorténész szemszogébdl. Témam a
,wJFogyatékossag értelmezésének torténeti fejlédése a vilagvallasokban”, tehat
vallastudomanyi szemszOgbdl, vallas- és tarsadalomtorténeti kontextusban
vizsgalom a nagy vilagvallasok altal befolyasolt civilizaciok kultarainak
fényében.

Nature and grace

»A kivétel erdsiti a szabalyt”

Elcsépelt kijelentés, hogy minden erkdlesi torvény annyit ér, amennyi
megval6sithatd bel6le. Barmilyen szép és konzisztens egy elmélet, csak akkor
allja meg a helyét, ha a mindennapi élet praxisaban nem t6rik darabokra. Ha
elméleteink végsé és konyortelen rostaja a gyakorlat, akkor jogosnak tinik a
kérdés, hogy miért nem a gyakorlatbdl kiindulva prébaljuk megalapozni
azokat, és miért nem ezen egyszerti hétkéznapi erkolesben tarjuk fel minden
késébbi erkoles feltétlen alapjat. A feltétlen alap korant sem mutatkozik meg
vilagosan, az elméleteink tal uresek, konnyen valnak patologikussa, vagy
mondanak ellent 6nmaguknak. A kimondott erkolesi torvényeket nem
tekinthetjik természettorvényeknek, amelyek ha egyszer is sérilnek,
érvénytiiket vesztik. Sokkal inkabb szabalyok, s mint a magyar szolas szépen
megfogalmazza: ,,a kivétel erésiti a szabalyt”. Eléadasomban kisérletet teszek
arra, hogy az erkolesi praxisbol kiindulé kiulonbozé kultarakboél szarmazo,
sokszor szélsGséges példakon keresztil feltarjuk a mindannyiunkban
eredendben hattértapasztalatként megbuvé feltétlen erkolesot.

Lifting the Veil of Relativism through Dialogue

In this essay we will argue that, despite appearances, radical relativism about
truth shuld not confused with (some) salutary skepticism. Not because
relativism is always self-contradictory: we may even say that the attempts to
dismiss expediently using the self-refuting ended in systems whose arrogance
can still surprise us. We will seek to address the challenge of relativism and
argue that this challenge can be overcome through pluralism.  Relativist
authors, such as Michel Foucault and Stanley Fish claim that the validity of
truth is ascribed to certain frameworks of concepts, norms or practices within
a specific historical period and that validity can be lost by shifting any of the
aforementioned variables. In relativism, there are many truths and all are
correct in their own situation; there is no need to understand ‘the other’ since
both sides are correct within their own situation. This rationale eliminates
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dialogue and learning processes that create respect. This paper argues that
relativism prevents discourse, positive interaction and the growth of
sociological understanding since relativism eliminates the possibility of doubt
and subsequently reason. Conversely, pluralism supports the concept of a
universal moral claim in that we can only understand a fragment of the truth,
but through dialogue, can advance a step closer to that truth. This rationale
allows human beings in a mixed society to move away from bigotry toward
understanding and create a ““we” rather than an “us” and “them” mentality. A
continued claim of the validity of relativism would only hinder this process.
In a more positive vein, we will also try to suggest how relativism can be
overcome and universal moral rules can be defended without hindering
pluralism.

»] take revenge for my mother’s soul but it is a sin to kill without
purpose”

Morals and values in the Siberian Nganasan society

Nganasan people live around the Arctic circle on Taymyr Peninsula. The
extreme climate and living conditions also affect the set of rules within the
society. Every folklore has its own system reflecting the norms within a
society and the values that have developed through the lifestyle and the
options for survival. The life of Nganasans revolve around hunting for
reindeer. They follow the migration path of herds, carrying their equipments
on sleighs pulled by their domesticated reindeer. Families (sometimes two to
three) travelling together belong to one clan, and during big hunts and main
festivities they meet people from other clans as well. When this supporting
community disappears, the life of the individual becomes desperate. In order
to survive, they need to find new partners as soon as possible. Values are
based upon the interdependence between people in the community and that
the individual is relatively worthless when it comes to the interest of the
community. Their world is made up of several creatures: humans, animals,
plants, spirits of deceased people and different legendary creatures. Each of
these are separate nations and are regarded as moral creatures within their
own societies. The different creatures have their own way of perceiving and
understanding the world, and this all builds up around hunting. People see
reindeer as their prey while evil spirits see people as their prey. Letting a
potential prey live is a sin, but not considering the partner’s (let it be an
animal) point of view is also punished. This multi-viewpoint value system is
one of the basis of animism.

Az etikaoktatas etikettje

A Descartes altal ,,... homokra és sarra épult biiszke és pompas palotanak”
titulalt etika kézoktatasban valdé implementacidja a diakok korében is nagy
varakozasra tart szamot, igy nem lehet k6z6mbds, hogy miként alapozzuk
meg, milyen didaktikai kiindulépontot valasztunk.

Ezek a szil6i, tanuldi és szakmai elvardsok tobb didaktikai és moralis kérdést
vetnek fel. Ezek egyike, kell-e kapcsolddnia az etikaoktatasnak a filozétidhoz,
vagy k6zo6mbositheti-e magat ettdl a szoros kotédéstSl? Ha nem, akkor milyen
moédon, ugyanis a filozéfia opcionalis tantarggya alakitdsaval (szamuzésével) a
legtébb  kozépiskola mell6zni  kényszertlt a filozofiaoktatast (altalanos
iskolaban pedig eddig sem volt és a késébbiekben sem varhaté bevezetése —
hacsak a legtébb erkélestan-tanar nem alkalmazza a gyermekfilozofia
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erkblestanban is jol alkalmazhaté moédszereit), igy kérdéses, hogy az etikat
valoban hatékonyan, és a Nat-ban, illetve a kerettantervekben elvart médon
lehet-e, tudjak-e a szaktanarok kozvetiteni.

Vajon, elkeriilhet6k-e a Descartes altal sejtetett aggalyok, és valoban stabil
alapokon tudhatjuk-e az etika tantargyat mint ,,pompas palotat”? Eléadasomat
ennek a kérdésnek kivanom szentelni, egyszersmind szeretném a konferencia
részvevéinek figyelmét felhivni arra, hogy a rendelkezéstinkre all6 viszonylag
szik keretek miatt is megkertlhetetlen annak megvitatasa, hogyan tehetjiik az
adott feltételek kozott valoban haté¢konnya és eredményessé az etikatanitas.

“As the impression from a ring passes into the wax.”

(;,Sicut imago ex anulo et in ceram transit.” De Trin. XIV. 15. 21.)

Saint Augustine on the Foundation of Morals.

The problem of universal morality is irrelevant for the descriptive ethics; it is
to be rejected for the metaethics; but it is a real subject for the normative
ethics. Ethics is a practical philosophical discipline, which needs a
metaphysical theoretical foundation. Ethics can be bound to and originate
from the world (in a narrower sense the nature), from the man (his rational or
irrational character), and finally from the absolutum. The Christian philosophy
of ethics takes into account all these features, naturally with the dominancy
and priority of the absolutum. The principles of Saint Augustine have a great
significance in this pattern. Similarly to the whole patristic and generally to the
Christian ethics, this theory is a normative ethics, that is not an immanent but
a transcendent system, which has its foundation in the natural law, and in a
wider sense in the whole Christian view of world. On the ground of the
natural law a rightly understood universal ethics can be deduced, while a false
concept of universalization or totalization, mainly on the gruoud of the notion
of the person, is to be rejected. The paper aims to analyse some of the works
of Saint Augustine within such conceptual framework.

Between Prudence and Morality: Dinner Parties in Kant's Anthropology
This paper intends to contribute to the state of the art of Kant's
anthropological thought by revisiting the controversial issue of compatibility
between well-being and morality. My aim is to show that there is a problem of
transition between prudence and morality and that the key issue of this
transition is the dialogical aspects of dinner parties. I will argue that Kant was
well aware of the difficulty and his strategy in 1798, as a final attempt, was less
providing a theory of transition than blurring the clear line of demarcation
between anthropology and moral philosophy. Although the appearance of
dinner parties in the late version of Kant's anthropological teaching is not
without retraceable antecedents, these antecedents do not help us deciphering
it more clearly. I shall prove that, surprisingly, Kant's view in the
Anthropology of 1798 on a refined society reveals similarity between his and
contemporary British moral philosophers' belief. It seems to be a new shift in
Kant's relation to Shaftesbury, Hutcheson, and Hume, whose works can be
read as polemical context of his practical philosophy published in such works
as Groundwork of the Metaphysics of Morals or Critique of Practical Reason.
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Igazolhatéak-e az erkdlcsi tartalmu itéleteink?

Eléadasomban a naturalizmus és az antinaturalizmus kozott zajlo, az
ugynevezett tényitéletek és értékitéletek logikai kapcsolatara vonatkozo vitaba
kivanok bekapcsolédni. Elsé 1épésben azonban amellett érvelnék, hogy a
moralfilozofiai  értelemben  targyalt  externalizmust csak  bizonyos
megszoritasokkal fogadhatjuk el. Masodik 1épésben arra kivanok ramutatni,
hogy az altalunk igaznak gondolt erkodlesi tartalmu  allitdsokat
objektivnak, mindenkire érvényesnek tekintjik. Ha azonban az eddigi
okfejtésem igaz, akkor az erkodlesi tartalmu allitasok, normativ kijelentések
igazolhatatlanok. Ugyanis egy gondolatkisérlet segitségével amellett érvelnék,
hogy az internalizmus, illetve az altalam javasolt, sziikebb értelemben vett
externalizmus elfogadasa - bizonyos helyzetekben - kizarja a normativ itéletek
univerzalis érvényességét.

Global ethics in global communication networks — fact, hope or
illusion?

From the very early days of the birth of the internet there is some utopian
thinking about the new qualities of moral behavior, which should be brought
along by the democratic structure of the medium. However, various practices
were going just in the opposite direction also from the very beginning.

What is the state of the art today concerning the general moral standards
ruling everyday virtual life in new media? What impact the globalization of our
communication tools had on this? Do we feel belonging to a new kind of
community? Do we qualify as the fellow citizens of a global village, or we are
lonely people in a gigapolis? Can universality in communication lead in any
way to the universality of morals?

Common Preconceptions and their Application in Epictetus

A much debated and less clarified problem of the Stoic philosophy is how the
theory of implanted or common preconceptions in the philosophy of
Chrysippus and the old Stoa can be reconstructed. In this respect, Epictetus
was regarded mainly as a possible (and not always trustworthy) source, despite
the fact that the theory of common preconceptions is not only well-articulated
in his Discourses but it also plays a substantive philosophical role within his
system. According to Epictetus the preconceptions are commonly given for all
people and connected only with the field of morality, and the question how
they can be applied to the particular cases appears as philosophical innovation
and the starting point of the philosophy of Epictetus at the same time. In my
presentation I am going to examine these ideas in detail that permit the
possibility of a universal morality both on a theoretical and a practical level.

Ateista lelkészek szerepe a Békési Reformatus Egyhazmegye erkolcsi
normainak alakitasaban a 18—19. szazad fordul6jan

Magyarorszagon a 18. szazad végén az egyhazi értelmiség vészharangokat
kongatott a valldsossag és a vallasi erkoles hanyatlasa miatt. Mégsem lehet azt
mondani, hogy az emberek a 18-19. szazad forduldéjan tOmegesen
szembefordultak volna az egyhazi tanitasokkal. Az a néhany radikalis
gondolkodo, akik nyomtatott formaban is terjesztették vallasellenes nézeteiket,
komoly uld6ztetésben részesiltek ¢és a kozvélemény elzarkézott el6lik.
Nyiltan ateistanak kevesen merték magukat vallani, mert a korabeli jogrend
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alapjan az ilyen személyek igen komoly zaklatdsoknak tették ki magukat.
Raadasul az ateizmus ekkor nem feltétlentl jelentette Isten létezésének
tagadasat, mert sokszor ezzel a jelzével illeték azokat a gondolatokat is,
amelyek csak valamilyen dogmatikai tételt cafoltak.

A Békési Reformatus Egyhazmegye levéltari dokumentumai koziil elSkertlt
néhany olyan irat, amelyek betekintést engednek nyujtani a korabeli
vallasellenes eszmék kozé. A békési tanitd, Fabian Janos ellen 1796-ban, az
6csodi tanité Pap Janos ellen 1795-ben, a gyomai lelkész, Uti Sandor ellen
1802-ben és a korostarcsai lelkész, Pap Mihaly ellen 1811-ben indult eljaras ,,a
Keresztyén vallassal ellenkezd principiumok” terjesztése miatt. Erdekességiik
abban rejlik, hogy az egyhaztorténeti szakirodalom nem foglalkozott velik,
mikézben a tanuvallomasok és a prédikaciok szévegeibdl egyértelmien
megallapithatd, hogy nem étlagos egyhazfegyelmi kérdések miatt veszitették el
palastjaikat, hiszen a forrasok tanusaga szerint tanitasaik klasszikus példai a
vallasellenességnek. Az egyhazi birésag véleménye szerint azt allitottak: ,,Hogy
azon Argumentumok, mellyekkel a Keresztényi Vallas meg bizonyitattik nem
elégségesek azon Igazsagnak meg erGsitésére.”

A tervezett el6adasban azt probalom meg bemutatni, hogyan tudtak a
lazadozé lelkipasztorok elveiket terjeszteni, és ez milyen hatast gyakorolt az
egyhazmegye erkolcsi életére.

Az emberi természet problémaja és az egyetemes erkolcs.

Az emberi természet problémaja: mig a fold milli6 fajtat  és
megszamlalhatatlan egyedet hordoz magan, csupan egy van dominans
pozicidban: mi magunk. Okossagunk és kezdeményezokészségiink az oka és
eredete majd minden problemanak, amivel szembetalaljuk magunkat, és ahogy
mi magunk is folyamatosan noveksziink, ugy novekszik velink egyttt az
altalunk okozott gondok sokasaga. Bajban vagyunk, és egyre nagyobb bajjal
szembestlink, ahogy a napok mulnak, és szinte semmit nem tesziink a
novekedés univerzalitasa ellen.

Ebben az el6adasban a célom az, hogy néhany olyan kérdést foglaljak Ossze,
amely ehhez a problémahoz vezetett, hiszen az egyetemes erkoles kérdése
elképzelhetetlen annak antropolégia vonzatai nélkul. Itt tutkozik egyfeldl az
emberi természet filozofiai és masfel6l annak antropoldgiai megkozelitése,
hogy egy harmadik megkozelitésnek adjon helyet, amely figyelmessé valik arra,
ahogy az emberi természet az egyetemessel 6tvézédve a hataraibol kiszakad,
és kréonikus névekedéssé valt at.

The universal political morality of practical wisdom - a Conservative
Aristotelian account

This paper addresses the assumption first brought up by Aristotle, according to
which in human affairs we cannot achieve as precise truth as in matters of the
sciences of nature. As a result of this presupposition we seem to have to give up
an expectation to rely on universal standards when we weigh particular dicisions.
But this does not mean to give in for a moral relativism a 14 Machiavelli. On the
contrary, based on a common human nature a common sense can reveal to any
independent observers much of how a given decision can follow the patterns of
nature, This paper wants to argue that by emphasising the importannce for
politics of the virtues, or excellencies, and in particular phronesis, or practical
wisdom, Aristotelian political philosophy can save a common platform to argue
about the rightness of human decisions and actions.
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Community and morality in the information age

Community can be regarded as a moral entity that transforms the individual
through group pressure. Communal existence allows the individual to
transcend himself and find partnership with humanity, and determinates the
individual’s moral decisions and judgements. A community is based on
dynamic reciprocity and responsibility, and is a fountainhead of social capital,
that is, of common set of shared moral values, norms and expectations that
can be described as social trust that facilitate cooperation for mutual benefit.
We argue that the electronically mediated communication contributes to the
construction of new, mediated forms of communities the functions of which
to foster communities of interest, information spread, and equality of status all
work to enhance social capital, despite their lack of direct physical orientation.
Mediated individuals imagine these mediated communities as real. That is, the
role of communication as meaningful and value-based in mediated
communities works to construct traditional forms of communities as well. To
understand why these new forms of communities can be regarded as moral
entities, we wish to highlight how communal existence affects our moral
decisions and judgements in the information age.

‘Why is Goodness a destroying force?” Morality and Politics in the
Political Philosophy of Hannah Arendt

The political philosophy of Hannah Arendt is often charged with the lack of
moral dimension. Some interpreters go further; Arendt’s theory of action is
stigmatized to be immoral by them because it is devoid of moral constraints
inhibiting immoral actions. Arendt’s agonistic model of action — they say —
doesn’t tell apart good and bad in moral meaning. The interpretation of
goodness as a world-demolishing force is one of the most contested topics in
the political philosophy of Arendt. She returns to the problem in her books
again and again. It appears in The Human condition when Arendt talks on the
personality of Jesus. Goodness here is described as an absolute private
phenomenon which must remain outside the public realm because entering
the world it inevitably loses its special character. The problem emerges again
in a different context in On revolution. Here Arendt concludes that goodness,
being a worldless phenomenon entering the stage of politics necessarily
appears as a devastating natural force. Goodness dwells at the darkness of
human heart; if it arises into the light of the space of appearance it leads
inevitably to violence. My paper aims at giving an interpretation of this
enigmatic statement by the contextualization of it in the framework of
Arendt’s theory.

Do unto others as you would have them do to you (Uplifting of the
golden rule to the sphere of the universal and practical validity)

In our ethics we still look for some absolute principles and ethics actually
tends towards a kind of universal law. When considering the basic ethical
principles and moral laws many cultures are familiar with this, perhaps the
most common universal ethical principle, which is generally known as “The
Golden Rule®. The purpose of our paper is to discuss both the negative and
positive forms of the golden rule which occur in Christian, Islamic or even
Buddhist texts. However, our contemporary culture is not aware of the fact
that the negative reading of this commandment is based on the original text
that is found in the Bible exactly in its positive form and which expresses a
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practical approach to the Christian commandments and Ethics. In this way we
would like to present the idea that if one makes a moral judgement, he has to
be prepared to accept that judgement himself. From this point of view it is not
only important to avoid the evil kind of behaviour but trying to act towards
the good actions, which may be regarded as necessary, particularly when
looking at this passive, individualistic and selfish nowadays society. In our
paper we will mainly analyse, apply and focus on the approach of a British
Christian writer, philosopher and apologist C. S. Lewis who claims for the
necessity of the standard social conventions and doubts the claims against the
universal validity of morality.

A személyi érettség és az erkolcsi tudat kapcsolata — katolikus szemmel
A keresztény bolcselet felfogasa szerint a személyi érettséget harom egymast
feltételez6 és atjard, de egymasra teljeséggel visszavezethetetlen tényezd
harmoéniaja adja. Ezek az érzelmi kiegyensulyozottsag, az erkolesi és a vallasi
tudat (vildgnézet) nagykorasaga. Kilonoésen fontos e harom kézil az erkdlesi
tudat mindsége, mivel ez van leginkabb befolyassal aztan az érzelmi és vallasi
érettségre is.

Ma, a tomegtarsadalmak koraban mindharom tényez6 kimuvelése talan
minden korabbinal nagyobb nehézségekbe ttkozik, talan ezért is nevezhetjik
korunkat ebbdl a szempontbdl a normak alkonya koranak.

Az emberi személyben, helyesebben a személyiséggé valas soran spontan
¢bred az erkolesi tudat és a vilagnézet igénye. Ez az igény az emberi természet
folyomanya, ugyanakkor az embernek maganak kell feltérképeznie ezt a
terepet, éspedig a legjobb tudasa és lelkiismerete szerint kell kialakitania
vilagnézetét, mint életének végsé értékelést és programot adoé spiritualitasat.
Az erkolesi tudat ébredése és a vilagnézet igénye azonban vezetést kivan, s
kell6 vezetés nélkil a személyiség torzova valik, aminek végkifejlete az
amoralis vagy diabolikus személyiség. Nagy a felel6ssége a nevelés Osszes
faktoranak: csaladnak, iskolanak, vallasnak és allamnak egyarant.

Ami pedig az etikai alapelveket (alapkotelességeket) illeti, azok az emberi jogok
mintéjara fogalmazandok meg. Am itt is csak akkor lehet Gsszhang a
kilonb6z6 etikai rendszerek koézott, ha az alapkotelességek 1ényegi tartalmat
illetéen egységre tudunk jutni. Meg kell becsiilni az el6ttink élt nemzedékek
vonatkozé szellemi 6rokségét, megkiizdve Ujra és Ujra az elbitélet és a vagy-
vagy alternativa démonaval.

A keresztény bolcselet képesnek tartja az emberi megismerést egy ilyen
alapveté etikai kodex megfogalmazasara, illetve érvényesitésére, melyre aztin
sok konkrét etikai rendszer felépithetd; igy biztositott ezen a terileten is az
unitas multiplex.

New civilization of the new people - a vision of Florian Znaniecki’s
pan-human civilization

For more than 100 years, Europe has been in crisis [J According to
researchers, such status has become normal for the European consciousness.
However, it does not have to be so, at least not according to Florian
Znaniecki.

Znaniecki, a prominent Polish-American sociologist and philosopher, was one
of the people who responded to the challenges of modernity. To wars (WW1
and WW2), revolutions, economic crises.

He proposed an original approach. Crisis is an opportunity, both to
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civilization and the man. Opportunity because it offers a possibility to create a
new civilization, civilization that is free of the previous tensions and unrests.
The idea of this paper is connected with the presentation of the civilizational
reflection made by Znaniecki.

Znaniecki’s civilization triptych consists of the following texts: first, ““The Fall
of Western Civilization” (1921), second, “Modern People and the Future
Civilization” (1934), and third, “Modern Nationalities” (1952).

“The Fall,” a testimony of the “political and social history of the era,” outlines
the [civilizational] ideals of the civilization worth preserving. Here, Znaniecki
still writes about “Western civilization,” but later he switches into “pan-
human civilization” which, however, is based on western ideals [of the West]
(attitude towards nature, individual and social wealth, democracy, moral ideal).
[In his view] According to him, the war was caused by “racist imperialism.”

In “Modern People” Znaniecki expresses his belief that the then great
economic and social crisis should be the last crisis for the new mankind. The
last, because it is possible and necessary to build a new civilization. It will be
pan-human, humanistic, predominated by the spiritual culture, socially
sustainable and free from conflicts.

In “Modern People” Znaniecki also presents the famous typology of people
and draws a portrait of the people who can and like to act [work] in the
conditions of volatility.

A summary of the series is the publication “Modern Nationalities”. Searching
for an idea that would be greater than the nation-state, Znaniecki proposes
that people should focus on the world civilization of the mankind.

Morality and Empathy in the Digital Age

A recurring element of theories concerning the origin of morality is that the
human ability responsible for following rules is connected to empathy and
solidarity towards others. The cognitive sciences reveal that this capability is
largely dependent on the social development, the gradual formation of social
behaviour and of behavioural control; and the results of contemporary
neuroscience show what are the neural structures that anchor the sense of
empathy and describe their specific characteristics, their developmental
peculiarity.

In addition to "moral sense" empathy is a high priority in the cultural
togetherness, in elementary conditions of identification with the community.
Through the change of environmental parameters (through restructuring of
social relationships, direct personal relationships split by media and the
fundamental cultural changes resulting from this media) the development
occurs in other, imperfect ways. The presentation provides an overview of
these changes and of their consequences, and attempts to define the
contemporary challenges of ethics with reinterpreting the communication
based on digital devices, the empathy and belonging to a community in digital
environment.

Giuseppe Mazzini kotelességetikaja

Az el6adas Giuseppe Mazzini (1805—1872 erkolesfilozofiajat foglalja 6ssze,
ramutatva kotelességetikdjanak kanti alapjaira (de arra is, amiben eltér Kant
moralfiloz6fidjatol) és rokonsagara Kolcsey Parainesisének tanitasaval is. A
mazzinianus erkolestan a Risorgimento — kivalt annak demokratikus-
republikanus iranyzata — eszmei alapvetését jelentette, megalapozta nemcsak

14



Matrai Géza

Péesi Hajndezgy Jozsef Kolléginm

Mester Béla

MTA BTK FI

Nemes Laszlo

Debreceni Egyetemn

az Ifja Olaszorszag (Giovane Italia), de az Ifja Eurdopa (Giovane Europa)
programijat is, az olasz nemzeti egység mellett az egységes Furopa, a ,,Népek
Szent Szbvetsége”, a nemzetek testvérisége imperativuszaval.

Miivészet ¢és erkdlcs viszonyanak metaetikai vonatkozasai a
koézépiskolai filozofia- és etikaoktatasban

Miuvészet és erkoles viszonyat abbdl a szempontbdl vizsgalna az eléadas, hogy
a muvészetfilozofia, az etika és a kognitiv tudomany bizonyos fogalmainak
felhasznalasaval ~ megmutathaté ~ metaetikai  vonatkozasok,  milyen
megalapozasat tennék lehet6vé néhany muvészetetikai felismerés modszertani
adaptacidjanak. Az Arthur Danto mdvészetfilozofidja értelmében vett
,muivészeti vilag” etikai oldalat a mutalkotasok 1étrehozasanak és
befogadasanak szandékai és az értelmezés lehetéségei viszonyanak elemzésén
keresztiil kisérelné meg bemutatni.

Animal Rights — Based on Anthropological Opinions

A Case Study on Budapest Bullfights

Every argumentation for the animal rights has an open or hidden formulated
anthropological aspect. We can express this question in the concept of the
difference and similarity of the animal and human personality, animal and
human nature. History of Western philosophy is abundant in pro and contra
arguments in this topic, especially in the field of moral philosophy; both the
supposed uniqueness of the humankind and the required animal-human
brotherhood are fundaments of systems of moral opinions.

In the first part of my lecture I will outline my historical example, i.e. the
cultural context and theoretical background of the enthusiastic debate on the
Spanish bullfights organised in Budapest in the first years of the 20" century.
In the second part I will show parallels between the argumentation of the
Hungarian pro-animal movement in this age and the conceptual network of
the philosophical thought of Jené Posch in the same years. In the third part I
will offer an overview of the embedment of Posch’s theory in the Hungarian
culture, especially in the fictional literature written by Frigyes Karinthy. In the
last, concluding part I will show a close relationship between Posch’s new,
radical anthropology, and the new image of the animals as it appeared in the
argumentation of the pro-animal movement. By my hypothesis, a new image
of the animals is based on a new image of the humans.

Conversation as ethics: Richard M. Zaner’s model of narrative clinical
ethics consultation

Alfred Schitz’s former disciple, the renowned American phenomenologist
Richard M. Zaner is a pioneering and still prominent figure of clinical ethics
consultancy. In my lecture I introduce Zanet’s rather unusual practice as a
philosopher in a hospital environment, based on direct conversations with
patients, their relatives and the members of the medical team. Zaner doesn’t
work primarily within the framework of mainstream bioethics, doesn’t try to
solve big ethical dilemmas, give advises on patients’ rights or formally mediate
between the various parties in conflict. Instead, Zaner’s conception is a special
kind of dialogue-based narrative discourse ethics, which focuses on the
importance of sharing and so unfolding personal histories. According to
Zaner this kind of conversation is always a gift, which involves a fundamental
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ethics for clinical medicine. As he cites the American author Barry Lopez:
“Sometimes a person needs a story more than food to stay alive”.
Additionally, I shortly touch the thoughts of other people involved in
narrative and dialogical medical ethics, such as Arthur W. Frank or Paul E.
Komesaroff.

Role of Ethical Maxims in the System of Classical Interpretation of Law
Interpretation based on maxims of legal logic occupies an honourable place
among the possible methods of legal interpretation; this is done most
frequently by using basic concepts originating from the classical period of
Roman law, which faciliate orientation among contradictory decrees and help
to clarify the meaning of legal rules. It is a basic interpretive principle, that the
legal rule should be interpreted in its integrity, not by extracting certain parts
of it. Following the letter of the law often leads to its evasion, during
interpretation the legislator’s intention should be taken into account, and if
this is doubtful, the more lenient solution should be preferred. All these can
be traced back into a highly philosophical, Celsian principle—also widely
accepted in contemporary legal thinking—which declares that the vocation of
the Law is to implement Justice, asserting that ‘Zus est ars boni et aequi”, the Law
is an art of the Good and the Just. Out of these, the procedure called 7
fraudem legis is related to the statement that enforcing the letter of the law often
leads to inequity contradictory with the spirit of the law; ie., to injustice.
Cicero also quotes this proverbinum, widely spread as early as in the age of the
Republic, which remained in use in his formulation until today: “summmm ins
summa iniuria”y 1.e., the utmost enforcement of the law leads to the greatest
injustice. The present paper has following aims. First, it enumerates the
occurrences of this proverb in the sources of Roman literature; then, it
investigates the meaning of summum ius in relation to the principle ars boni et
aequi and the concept of Justice in legal sources and Cicero’s works; finally, it
will consider the further-reaching consequences of this proverbium in Adagia by
Erasmus of Rotterdam, one of the most important humanists

Az ember egyetemes definiciéjanak kizardlagos alaptétele:

a lélek szubszisztens szellemi forma

Aquinéi Tamds tanitisa szerint a testi formak (a névényi és az allati lelkek
ilyenek) a sz6 szoros értelmében szellemi valésagok, tudniillik a forma nem
anyag, ez vitan fell all. Mindazonaltal mégsem nevezhetjiik ezeket a formakat
szellemi létez8knek, mert nem birnak O6nallé léttel, vagyis az anyagtol
figgetleniil nem létezhetnek. Mind keletkezésiikben, mind létiikben anyaghoz
kotottek, mégpedig abban az értelemben, hogy az anyag potenciajabol
bontakoznak ki, majd az altaluk informalt anyagi val6ésaggal egyttt sztinnek
meg. Egy nem szubszisztens (azaz 6nallé 1éttel nem bird) forma — jollehet
tényleg nem test, hanem a test formaja — eszerint éppugy az anyagi vilaghoz
tartozo6 valosag, mint maga a fizikai test. A forma altal ugyanis nem szellemivé
valik egy adott 1étez6, hanem szubsztancialis egységgé, ami az él6lények
esetében €l6 egységet jelent. Az ember alatti él6lények lelke anyagi valosag
lévén kovetkezésképp nem rendelkezik 6nallé anyagtdl figgetlen éttel, mint a
szellemi formak, vagyis maga a forma 6nmagaban nem szubszisztal, hanem
csak az altala informalt anyagbodl és formabdl Gsszetett anyagi létez6. Tamas
szerint vannak un. anyagtol kiloénvalasztott formak (forma separata) is, melyek
nem vizsgalhatok a természettudomany modszereivel, hiszen szellemi
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valésagként kivil esnek az anyagra iranyulé kutatas hatésugaran. Az ember
szellemi lelke is ezen formak kézé tartozik. Igy ha az ember és az allat kozotti
kilonbségre kérdezlink, amely az ember egyetemes definicidjanak alapja, azt
talaljuk, hogy ezen mozzanat az egyedili, amely minden kétséget kizard
modon meghatarozza az ember eltéré természetét.

Possible contradictions in discrediting morality

Denying the objectivity of values, normativity, and morals might be articulated
in many different ways, yet the positions that are most relevant to my paper
are moral nihilism and scepticism. According to my thesis, these kinds of
positions that conceive themselves as transcending morality are based on self-
contradictions. The existence and detectability of contradictions depends on
the contingent phrasing of the positions, yet the typical examples seem to be
identifiable.

Ronald Dworkin has pointed out that many object to morality because of
moral reasons. He also suggested that the thesis according to which saying
that killing is wrong is neither true nor false might imply that killing
is permissible. By the help of Kant's transcendental arguments, it seems to be
provable that the objections to moral rules and norms are really objections
against any kind of reasoning too. Furthermore, we find evidence in Bela
Weissmahr's and Alasdair Maclntyre's work for the claim that the category of
truth is substantively evaluative, thus whoever holds that moral nihilism is true
is committed to the existence of values. It seems to follow that questioning
morality amounts to general scepticism and nihilism.

Two Kinds of Moral Relativism

The concept of moral relativism usually refers to the idea that moral
evaluations are not universally valid and cannot be depended on in certain
cross-cultural settings - hence it is generally used as a synonym for "cultural
relativism". There is, howevet, a quite different understanding of what it is to
adopt a relativistic stance towards moral judgements; an understanding that is
concerned with actors against a shared socio-cultural background. This latter
formulation of moral relativism holds that the morality or immorality of a
given act cannot even be universalized on the micro-level, that is: a different
actor might have done the opposite of what had actually been done, and still
would not have acted immorally. It is this ambiguity of the concept of moral
relativism that I will attempt to shed light on, arguing that while a sharper
terminological distinction is needed to separate the two versions, both are
ultimately valid positions to hold regarding matters of morality.

The Cambridge Platonists' Narratives Concerning Universal Morality

By refuting the existence of innate moral principles, Locke made the way clear
towards moral relativism. The cambridge platonist Lord Herbert of Cherbury,
his counterpart, considered that it was only the lack of common notions
(reinforces by universal consensus) which resulted the unpleasant moral
variety: opposed to Locke, he considered that the possession of such
principles would enable the desired unity. Some followers of Lord Herbert's
(primarily Benjamin Whichcote and Ralph Cudworth) even went further by
approaching the theory of universal consensus from a diachronic angle, the
result of which later came to be known as the prisca theologia type of narrative.
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Besides taking its basic principle from Ficino - namely that dogmatic unity
between ancient and Christian, philosophical and theological schools could be
proved — they also regarded it as an actual evidence for their intellectualist
metaphysics. However, besides the structural similarities which can be
observed between the Italian and British narratives — both of which use
historicity as an argument — their aims remain different.

Post-modernism as the universal philosophy denying universal values

It has been claimed that the world of today has acquired an unprecedentedly
unique shape. Mankind has witnessed a rapid and drastic change in the forms
and structures that have defined its development for the last half a century.
The point, however, is not that the changes are taking place, but in the
common anxiety about how exactly the world is changing.

The ongoing economic crisis is not just another crisis of capitalism as before.
It is a sign of the systemic crisis of the current industrial phase of
development accompanied by systemic problems of the dominant Euro-
Atlantic civilization. We are now witnessing the end of the Modern epoch that
has lasted for about five hundred years. While we can see the technological
signs of the new epoch already (such as Internet, for instance), the
underpinning essence of our time is the transition from the philosophical
paradigm of modernity to post-modernism. Post-modernism has already
become a global philosophy — the first global philosophy in a human history.
My thesis is that although post-modernism is paramount today, it fails to offer
global or universal values, unlike the epoch of Modernity with its Western
values, human rights, liberty, etc. This happens because by nature post-
modernism deconstructs the preceding epoch without constructing anything
new. Post-modernism makes things unstable and goes beyond morality. In
this regard, the paradigm of constructivism can be a viable solution to the
vacuum of the post-modern world.

Multiculturalism and Ethical Objectivism/Relativism

The Achilles heel of the political philosophy of multiculturalism is the problem
of the oppression of ‘internal minorities’ or ‘minorities within minorities’. Will
Kymlicka endeavours to solve this problem by strictly distinguishing between
‘external protection’ and ‘internal restriction’ claims of minority groups, insisting
that protection of minority cultures should not lead to the suppression of basic
individual rights. But what can we say if some minority cultures do not promote
certain individualistic values, do not acknowledge certain fundamental rights, or
reject the idea of universal human rights altogether? Does the repudiation of the
group claims to internal restrictions inevitably presuppose a commitment to
Western, liberal values, and is it consequently tantamount to ethnocentrism? In
this case, we would seem to deny the very principle of ‘equal recognition’ of
cultures, emphatically affirmed by Charles Taylor, and hence would arrive at an
impasse. Or are there some objective, universally acceptable standards of value
which do not violate this principle? I will argue in my paper that without at least
some element of ethical objectivism as an implicit normative postulate,
multiculturalism would be difficult, if not impossible to be sustained and
defended.
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Outlines of a Hypothetical Natural Law

Apparently we have already a universal morality: the system of human rights.
But they are insufficient from the point of view of the minimal conditions
required by the normal functioning of society. The essence of this problem is
that right-based (liberal) consensus tends to limit common morality to the
harm principle. So there is no theoretical obstacle of some activities doing no
harm to concrete individuals but having disastrous consequences for society
as such, which undermine the reproduction and socialization of individuals,
too, in the long run. Thus, this system is self-defeating. A true morality has
two functions: in addition to the harm principle it has to promote common
good, too, i. e. the good of society as such. This can be said the minimal
content of natural law, since it corresponds to the nature of man as a social
and cultural living being. Still there are two further problems: the challenge of
relativism and that of the ,,is-ought”-problem. The former can be solved using
Maritain’s theory on the cognition of natural law as a historical process. The
second problem, however, is unsolvable, at least in a certain sense: there is no
universally applicable theoretical argument to convince anybody of the value
of society and human flourishing as such. If somebody wants them to subsist,
then he will accept the natural law in its form proposed by us. That’s why it
can be called a hypothetical natural law.

Hegel, Rights and Liberalism

The theoretical basis for modern liberal institutions was laid by Hobbes,
Locke and their Enlightenment contemporaries. Because most people today
regard early-modern natural rights philosophies as untenable, defenders of
western values and institutions are left searching for another theoretical basis
for their beliefs. It is in this context that we must re-consider Hegel.

20th Century readers of Hegel have generally agreed that Hegel was a critic of
liberalism, or at least of the natural-rights based liberalism of the
Enlightenment. My paper will show, firstly, that this traditional view is a gross
exaggeration. In the Philosophy of Right Hegel criticizes only the
absolutization of what he calls abstract right (the legal right to property and
contract). The establishment and protection of this sort of right is in fact a
necessary condition for the possibility of ethical life in a modern context.
Abstract right is the legal, institutional expression of modern freedom: it is not
in itself sufficient to make us free, but true freedom is not conceivable without
1t

Secondly, referring to the Phenomenology and the Jena writings, I show that
although Hegel is not a social contract thinker, he does not reject the general
approach that led contractarians to try to derive natural rights from a
conjectured state of nature. Instead, with his parable of master and slave, he
sought to radicalize this approach and defend the rightness of its deepest
motivation from the many objections that had been lodged against it in his
time.

It is in Hegel’s philosophy of ethical freedom that we find the most
comprehensive and profound effort to explain us to ourselves: to discern and
justify the rational core of our institutions and our way of life.
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Aporia of Morality and Law in Democratic States

More than a century ago Leon Petrazycki, a renown Polish professor of
law,wrote that the true contradiction between legal and moral phenomena is
embedded not in definitions but rather in one's consciousness. Thus as an
individual decides between different conceptions to determine their
behaviour, one's personal justice system - the types of moral or legal rules -
becomes the vital axis. Although Petrazycki's theory belongs to the past, many
contemporary sociological and psychological studies continue to validate the
importance of the choices between and within the 'legal' and 'moral'
consciousness. The core of this aporia is that moral obligations are perceived
as totally free - as a choice of self-governance - and that legal obligations seem
to have two dimensions: here meeting one's commitments implies awareness
that others have right to expect the particular behaviour. The claim of this
paper is that the study of the aporia of moral and legal consciousness leads to
significant benefits. For example, discussing it we can get a better insight into
the political culture of contemporary societies with their enlarged version of
law versus morality. This study also provides new stimulation of the
philosophical discourse on democracy, in which the visible tendency to
present democratic values - such as freedom, justice, and tolerance - as the
most universal ones is accompanied by the attempts to integrate their moral
and legal aspects by giving priority to the latter.
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